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The Ramban, in the beginning of Sefer Shemos, describes the difference between it and
Sefer Bereishis. He first defines what Sefer Bereishis is, how it is the Book of Creation for the
universe and everything in it; as well as being the sefer of the Avos and their histories. He calls this
latter aspect as the sefer yetzirah for their descendants, the creation of Klal Yisroel. All that will
happen to Klal Yisroel is nichlal in the events which happened to the Avos, as we know max nwyn
0”12 0.

He then goes on to describe how Sefer Shemos is a new sefer which describes the foldos
and extends the Avos by showing the follow-through of that which they created— how Bnei Yisroel
developed into what the Avos led them to be.

While Ramban focuses b ’ikur on the chiluk between Sifrei Bereishis and Shemos, it seems
to me that if we really hear his yesod well, it is really the chiluk between Sefer Bereishis and the
subsequent four seforim of the Torah, Sefer Shemos all the way through Sefer Devorim. Sefer
Bereishisis the sefer hayetzirah, the sefer ha’avos, and sefer ma’aseh avos siman I’bonim, the DNA
of Klal Yisroel. Sefer Shemos through Sefer Devorim is the “sefer” of Klal Yisroel, where the
toldos and zar’om of the Avos develop and evolve.

There is an interesting parallel in that Sefer Bereishis ends with Birchas Yaakov followed
by Misas Yaakov Avinu, and Sefer Devorim ends with Birchas Moshe, which itself mirrors Birchas
Yaakov, and Moshe’s petirah. 1 think this reflects the truth which the Ramban describes.

Another facet to this is that “Sefer Klal Yisroel, ”the last four seforim, is really the sefer of
Moshe Rabbeinu. This is why Sefer Shemos begins with Leidas Moshe and Sefer Devorim ends
with Misas Moshe. These four seforim are all the lifetime of Moshe Rabbeinu. He is the vehicle
through which the development of Klal Yisroel, the children of the Avos, takes place.

I believe these two realities which divide N7 >vmin >wnn between Bereishis and the rest,
between Sefer haAvos and Sefer Klal Yisroel, reflects two realities that are mutually essential to
the metzius of what Klal Yisroel is. On the one hand, we are from the Avos and on the other hand,
the lives we lead are totally that of Moshe Rabbeinu, of Torah. Moshe Rabbeinu is the vehicle with
which the Torah comes to Klal Yisroel. Torah defines every aspect of our lives: what we do, what
we don’t do, and N7 nn 7Y which is the greatest Mmp»aT we have with X0 792 XwNp. Living
with the Torah which xyn 7992 wy7Pn gave us through Moshe Rabbeinu is the experience of Klal
Yisroel itself.



We stand in front of the 05y Yv 1211 and talk to Him b’lashon nochach, as we say, "nNnN”
and "»PON,” and continue with, 2Py PNYY ONIANSPON MIAN YPON. At the same time, everything
we do is follows the dictates of the Torah which we received exclusively as Klal Yisroel through
Moshe Rabbeinu.

I feel that this dichotomy is eloquently expressed in the .2 ©>n©a ') on the inyan of 727
7YY B9 YMOYN a5 ow. The 7 discusses how the halacha of reciting it quietly came to be. It
decribes the dilemma as follows: How can we say the posuk if Moshe Rabbeinu did not say it in
ynw nIp? On the other hand, how can we not say it when Yaakov Avinu did say it when he gathered
the Shevatim to his bed when he was karov lamus? The solution in the ") is it to say it quietly,
which is our way of being mekayem this dichotomy.

I think this also reflects the lives of the Avos as having lived with the Shechinah in their
ohel, mamash. This is a X317 which we have no m5»v to. We have aspiration for it, but we cannot
really achieve it. This is articulated by (175 P79 82758 WPONR AT NINAs 1D DTN 2N OOWH”
7APYN PNY ONIAN WYY VYN W O NN, A Yidshould always look at the man nwyn as something
he aspires to. But the life which we actually lead follows the Torah and mitzvos which Moshe
presented to us from Xy T2 WYTPN.

I think we also say these two ideas in the 7127 nanx” n>92. We start by invoking the Avos,
7O»NHOPIN OTIONY”, and we want to be zoche to that hasogo-1115m Mnn y57. Then we switch to
asking 7yan9n an »an” for complete understanding and subservience to 7NN TION 2T Y NNRY
»12nN3, the Torah which Moshe Rabbeinu taught. Our shaychis to the 02w Yw 13129 is built upon
His relationship to the Avos, however, our lives are defined and shaped by the Torah given through
Moshe Rabbeinu.

To frame this dual relationship, I would like to say that the Avos give us our metzius. We
are 7D2PYN 'NY DNNX 0127 and IR N2 2. The oy Hw maa will be go’el us because of
7O )20 HNRN NI MR >Ton 1O, We are eineklach of the Avos and we stand in front of
NN T2 wiTpn as such. However, the lives we lead is within the framework of the Torah given to
us from the 09y Y¥ 1M1 through Moshe Rabbeinu.

The Rambam articulates this yesod in 510 nywnn vy at the end of NwIn 73 P19. In the
Mishnahwhich discusses the gid hanosheh, he says to pay attention to the fact that all of the mitzvos
we keep, every aspect of our lives, are purely because of the mitzvos which Hashem gave Moshe
Rabbeinu. This includes bris milah. We do not perform bris milah because Avrohom Avinu gave
himself and his entire household milah, rather we do it because X0 712 wyTPN, through Moshe
Rabbeinu, commanded us to at Har Sinai. Yet, the command is to perform the milah of Avrohom
Avinu. We recite the bracha, ">aN DNYAIN YW 1im>12210000Y 7. We enter into the bris of Avrohom
Avinu based upon the tzivuy of Moshe Rabbeinu.

AP NP IYINM NVN NY MN NN (139 o1a1) Moshe gives us the Torah, but it is the
morasha for Kehilas Yaakov. Both are simultaneously true. We are the inheritors of the Avos and
therefore are zoche to the N n »nx delivered through Moshe Rabbeinu.



